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purposes, so also I should rather have the results of honest scholarship given to 
the church by Christian teachers than by infidels and malignant enemies of 
Christ's truth. As a student of life in Asiatic coimtries, I have too often, and 
gratefully, seen the blessed results of honest criticism applied to ancient texts. 
The overthrow of hoary abuses, the abolition of cruel customs, and the tearing 
asunder of veils thickly -woven of prejudice, have been among the results of free 
inquiry. To imagine that any ultimate harm can come from reverent scholarship 
applied to the literary form of the Word of God is to my mind simply an absurdity. 
Pndoubtedly, sectarian notions will be jostled, and purely human traditions will 
lose their force, but truth cannot suffer, nor Christianity be weakened for an hour. 
The same logic which would forbid your printing the alleged ultimatum of critical 
scholarship applied to the Pentateuch would annul the Reformation and send us 
back to the " infallibility " of the Pope and his " infallible " Vulgate Bible. Let 
me say in conclusion that I expect in future as in the past to keep my people 
acquainted with the fruits of reverent and conscientious Christian scholarship. 
Boston, Mass. Wm. Elliot Geiffis. 



ANOTHER VIEW OF HOSEA 1 AND 2. 

By Peof. Jas. G. Muephy, D. D., 
Belfast, Ireland. 



The narrative is historical, but to be understood in the following way : "And 
the Lord said to Hosea, Go, take unto thee a wife of whoredom and children of 
whoredom ; for the land committeth great whoredom from after the Lord." The 
latter clause explains the former. It means that the people have forsaken the 
Lord for idols. To marry a daughter of the land, then, is to marry one tainted 
with this spiritual adultery. And to have children by her is to take children 
bearing the same spiritual taint ; a zeugma of this kind being not unusual in lan- 
guage before and even after grammar was bom. Tor the whole strain of the nar- 
rative leans to the meaning that the taking of children of whoredom refers, not 
to a previous offspring of the woman, but to the children borne by her in lawful 
wedlock to Hosea. It is from such children that all the subsequent lessons are 
drawn. Hosea therefore "went and took Gomer, the daughter of Diblaim," to 
wife. There is not a single word here to indicate anything improper in the con- 
duct of the daughter. Diblaim himself may have had a leaning to idolatry. But 
the daughter may have understood what it is to leave father and mother and 
cleave unto her husband. And there is no intimation in the text that she after- 
wards deserted him. Nor is there the slightest hint here or hereafter that she 
had any children before her marriage to Hosea. 

On the other hand the narrative goes on to state in the most simple and 
straightforward way that she bore to her husband three children, two sons and a 
daughter. The seventh verse runs thus : " Now when she had weaned Lo-ruha- 
mah, she conceived and bare a son." It must be admitted that this is in the his- 
torical style, and tells strongly for the historical character of the whole statement. 
And the whole of the instruction conveyed to the people centres in these three 
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children. The successive events in the prophet's family afford a series of stand- 
ing lessons to the apostatizing nation. The names commanded of the Lord to 
be given to the children are Jezreel, Lo-ruhamah and Lo-ammi ; and each name 
expresses a solemn warning, as in the case of Isaiah and his two sons, Shear- 
jashub and Maher-shalal-hash-baz (Isa. 7, 8). Every time "Jezreel," the field of 
battle and defeat for backsliding Israel (Judg. 4:13-15; 6:33; 1 Sam. 4:1; 29:1; 
2 Kgs. 10:1-28), " Lo-ruhamah," not-visited-with-mercy, or " Lo-ammi," not-my- 
people, was named in the hearing of any of the prophet's neighbors, the admoni- 
tion conveyed in the name would rise up in the memory and come home to the 
conscience of the people. The second chapter of Hosea is entirely an expostula- 
tion with the people founded upon the practical illustration contained in the first, 
in which the prophet enforces on them the depth of their depravity in departing 
from the living God. The "brethren" and "sisters" are the people in their 
individual responsibility, and the "mother" is the people in its totality as a com- 
munity that has been unfaithful to a faithful and loving Creator and Provider. 

It is obvious that this view of the passage entirely removes the moral diflS- 
culty. And it makes exactly the same use of the proceeding as the text does and 
no more. This interpretation may be called absurd by some, and absurdly easy 
by others. I have no objection to the latter epithet. There may be other passages 
of apparent difficulty, that will also admit of absurdly easy explanation. I have 
thought a good deal about the passage, and even ventured to offer this explanation 
to an audience of Christian people. But I copy the modesty of Professor Denio 
in merely presenting it for the consideration of the readers of The Old Testa- 
ment Student. 



AMEEIOAN RELIGIONS AND THE TEACHING OF 
THE BIBLE.* 

Bt Ret. Stephen D. Peet, 
Editor of American Antiguarian. 



The religion of the aborigines of America had one quality which we must 
consider. The far-off, the mysterious, the incomprehensible, the wonderful, the 
unknown are always suggestive of divinity. It would seem that all the divine 
attributes were condensed into this. Whatever had this was divine. It might be 
a stick or a snake, a tree or a stone. If it was strange and outre, it was regarded 
as " a Manitou." This was the nature of superstition. It magnified the shadowy ; 
it deified the wonderful. If an object was mysterious, it was sure to be wor- 
shipped. The dark rock, the rapid stream, the shadowy cave, the overhanging 
forest, the swift lightnings were worshipped for no other reason than that they 
were mysterious. The animals which were wild and weird were always exalted 
to the level of supreme deities. If they were subtle and stealthy, and held them- 
selves aloof from men, they were feared. They were the greatest deities because 
they were mysterious. It was on this account that the Coyote, the Eagle, and 



* From a paper on the "Worship and Traditions of the Aborigines of North America," read 
before the Victoria Institute. 



